Rav Yossi Goldin
OU Israel/Nitzanim
Tammuz/June 2026

Torah Learning after Birkot HaTorah
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1. Rabbi Dr. Elie Munk The World of Prayer Volume 1 pgs. 42

The relevant sources show that the extracts from the Torah, Mishna, and Gemara
adjoining the nnimn ni>12 have not been inserted here as material for study just to
follow upon the recital of the nninin nipMa. The reverse, rather, is true. The daily duty of
learning has to be fulfilled- so selections from the different portions of the Torah have
been added here which, in turn, have to be preceded by the nninn ni>1a. Any other
explanation would flagrantly contradict the spirit of Judaism as we know it. For it is not
the praise and panegyrics sung in honor of the Torah that has made it so vitally
important for the Jewish people. It is purely the intense study of the holy literature by
generation after generation of students that saved it from becoming antiquated and
obsolete.
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The foregoing considerations explain also why the Brachoth as well as the succeeding
selections from the Scripture, Mishnah, and the Talmud have been included in the
Prayer Book. “Learning” is a Mitzvah sui generis, not essentially connected with prayer.
However, by an amalgamation of Torah with nTiay (Prayer) our sages intended to
demonstrate the close connection of these two Mitzvoth. They wanted to emphasize, as
the nninin nidHa show, that “Learning” is to be considered an nTiay, an act of Divine
Service, in the full meaning of the phrase. They may also have desired that the merit of
learning precede the prayers. For the Shechina rests upon everyone engaged in the
study of the Torah, 7'n>121 7*7w XaxX MW DR DR CWWK DI 722, Moreover a covenant
has been set up with all those who study in the house of prayer, that they should never
forget what they learned.
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4. Rav Shimon Schwab Rabbi Schwab on Prayer pd. 80

These three citations all have special references to Talmud Torah, for which we have
just made the bracha. We will explain their special connected to Talmud Torah as we
proceed.

However, this was not the original minhag Ashkenaz. In the old siddurim of minhag
Ashkenaz, we find Birkot HaTorah followed immediately by nijpnm 1inmx ,Damiand 12N
ix 72ynw'. These are also renditions of Mikra, Mishna, and Gemara. The reason this
was changed to the three examples which we recite may be because the saying of a1
and nippn 1InT'X is intended to be a substitute for korbanos in the absence of the Beis
Hamikdash. Since birchos HaTorah is often said before alos hashachar, it would be too
early for korbanos. We therefore recite three other examples of Mikra, Mishna, and
Gemara, with which to follow birchos haTorah.

...An additional connection between birchos haTorah and Bircas Kohanim is given by
the Avudraham. The reason why the Sages instituted three aliyos for the weekday krias
haTorah, five on Yomtov, and seven on Shabbos, is based in the three pesukim of
Bircas Kohanim: 7nnw n 012t has three words; Jan 7'2x 119 'n Ax* has five words;
D17 17 oW 17X 119 'N KW' has seven words.

5. Pgs. 81-82

There is a deeper, inner connection between the birchos haTorah and the Bircas
Kohanim. The center of Bircas Kohanim is a blessing for understanding the Torah as
expressed by its middle berachah. The first berachah definitely refers to physical,
material blessings, as explained by the Midrash (Bamidbar Rabbah 11:5). May God
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bless you with riches, with children, etc., and protect you from thieves, etc.

However, the second berachah, 7an'1 1"7x 119 'n X', means: May Hashem cause His
face to shine toward you, and give you chein. R’ Samson R. Hirsch explains the
meaning of Jan" in German to mean “geistige Begabung.” In English, this would mean a
spiritual endowment or gift. Accordingly, the berachah is that we may be spiritually gifted
by Hashem in the sense of nyT nTX7 j21n NN, You bestow knowledge to man as a gift.

It is therefore not a surprise that Midrash Rabbah (ibid.) explains this pasuk as: 'n W'
3'7x M9 — He shall enlighten your eyes and heart through your understanding of the
Torah, and He shall grant you children who are bnei Torah. The sense is the same in >
DN NN 17 NN1 )19 XA in Shemoneh Esrei, and yn1ima 121'w (RNl in Ahavah Rabbah,
which are prayers for the gift of understanding the Torah.

So here, right in the middle of Bircas Kohanim, we have a berachah in which the
Kohanim express the wish that HaKadosh Baruch Hu may endow upon us the gift of
understanding His Torah. The Torah is the chochmah (wisdom) of HaKadosh Baruch
Hu. If we study it as we would any other science, we may gain some knowledge of it.
However, what we strive for is: 7'7x 119 'n xR, which means we pray that through
talmud Torah, our mind will meet with the Mind of HaKadosh Baruch Hu, and thereby
become enlightened with a deep understanding of the chochmah of the Torah. In effect,
we ask that our mind may absorb something of the chochmah of HaKadosh Baruch Hu.
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8. Rabbi Dr. Elie Munk The World of Prayer Volume 1 pgs. 50-51

The Priestly Blessing is considered as the consequence and the completion of the sacrifice.The
benefits promised in it are a reward for the service. In Biblical history as well, we find that the
offering—the symbol of man's surrender to G-d—was followed by a blessing from Heaven.
Noah's sacrifice, the first ever to be brought to G-d, was answered by G-d blessing all mankind.
So too Abraham's descendants were blessed after the Akedah, the binding of Isaac.

There is also a distinct and direct relationship between the three sentences of the Priestly
Blessing and the three main categories of sacrifices—Chatat, Olah, and Shelamim. The Chatat
obtains atonement for sins connected with the world of physical activity. It parallels the material
blessing of the first verse. The Olah, symbolical of the purification of the spiritual nature of man,
has its reward in the spiritual blessings of the middle verse. Finally, the blissful experience of
peace, the reward of the concluding verse of the Blessing, has its counterpart in the Shelamim,
the voluntary “Peace Offering.”
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9. Rabbi Dr. Elie Munk The World of Prayer Volume 1 pgs. 50-51

D"N2T 178 The miwn and the xn'a recited here enumerate deeds of charity and kindness. Both
culminate in the declaration that Torah study is pre-eminent. No better choices could have been
made than to have the blessings over the Torah followed by these passages. They are Torah in
themselves, and they declare the supremacy of the Torah at all times, both in this world and the
next.
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12.Rav Shimon Schwab Rabbi Schwab on Prayer pg. 84

As previously pointed out, this Mishna was chosen to be said after birchos hatorah because of
its reference to the mitzvah of Talmud Torah. Interestingly, we always refer to learning as
“Talmud” Torah, “teaching” Torah, as opposed to “limud” haTorah, which means simply
“‘learning” Torah. This is so because the process of learning Torah involves a teacher and a
student. The Torah is transmitted from rebbi to talmid. This starts with the father teaching his
son, D>2 NX ONX DNTNY7I- and then progressing through a teacher who, in turn, had been
taught by his teacher. o'Tnnn 178 -9112% onnwi- “you shall teach them clearly to your children-
this refers to students” (Sifrei, Devarim 6:7). And if one becomes able to teach others it is,
likewise, a mitzvah for him to do so.

13. Rav Shimon Schwab Rabbi Schwab on Prayer pg. 84

021> 1210 NN Tin''ni- And the study of Torah is equivalent to them all. This means that not
merely limud, “learning”, but rather Talmud, “teaching.” This is in contrast to limud Torah, which
is mentioned earlier as wnTnn n'a nndwin. However, what this braisa is telling us is that teaching
Torah to another person is equal to all of the aforementioned acts of chessed together. The
greatest form of chessed is to teach Torah to someone. This is compared to having given birth
to him- 17%2' 17'&0 21MdN 1Y n7wn DTN NN |2 ™ n 72, whoever teaches Torah to the son of his
fellow, is regarded by Scripture as if he had fathered him (Sanhedrin 19b).

...One of the greatest forms of spiritual satisfaction is the awareness that we have imparted
Torah knowledge to someone else.



